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Abstract

This study explores the dynamic application of Maqasid al-Shari‘ah
(objectives of Islamic law) in addressing the multifaceted challenges
of the modern world. While classical jurists articulated these
objectives within the framework of al-daruriyyat al-khamsah the five
essentials: religion (din), life (nafs), intellect (‘aql), lineage (nasl), and
property (mal) contemporary realities demand a broader, more
responsive understanding. Drawing upon the contributions of
Muhammad Naguib al-Siddigi and other modern scholars, the paper
argues for the recognition of additional objectives such as human
dignity, fundamental freedoms, social justice, poverty alleviation,
environmental protection, and global peace. Through critical
engagement with classical sources and modern challenges, this
article proposes an evolved framework for Magasid al-Shari‘ah,
emphasizing its role in guiding ethical governance, socio-economic
development, and intercultural cooperation in a globalized world.
Keywords: sunnah, globalized world, Qur’an, Magasid al-Shari‘ah
(objectives of Islamic law) , jurisprudence

Introduction

Islam as a Natural Religion and the Role of Reason and Revelation

Islam is a religion of nature (din al-fitrah - 8,k22Jl (,5); none of its
commands are harmful to human intellect or body. However, it is
important to note that Allah (35) has not left man entirely to his own
devices, such that he may determine the complete framework of life
based solely on his intellect (‘agl - J&<). Rather, revelation (wahy -
&9) has been given primacy for this purpose. Yet, this does not mean
that the use of reason has been prohibited. On the contrary, the
Qur’an (ol,&)l) repeatedly invites mankind to reflect (tafakkur - ,S43)
and ponder (‘agl - J&<), so that through reason, man may
comprehend the beauty and wisdom of revelation, and thus, follow
the commands of Allah (#6) with full conviction and contentment of
heart.

Every command of Allah contains divine wisdom (hikmah - 4S>).
Sometimes, this wisdom is apparent to the human mind, and at
other times, it remains beyond comprehension. The scholars of Usil
al-Figh (428! Jg4o) have discussed these matters in both general and
detailed manners in their writings. For instance:

e ‘lzz ad-Din ‘Abd as-Salam in Qawa‘id al-Ahkam fi Masalih al-
Anam (0¥l @lbas § p65Y uclsd),

e Shaykh Muhammad Tahir ibn ‘Ashiir in Magadsid ash-
Shari‘ah al-Islamiyyah (4] dasid] dpolia),

! Atiyyah, Jamal al-Din. The General Concept of Islamic Shari‘ah
(Trans. Mawlana Habib al-Rahman), p. 123, Islamabad:
International Islamic University, 2002.

2 Siddiqr, Najatullah. Maqasid al-Shari‘ah, p. 3, Islamabad: Islamic
Research Institute, 2009.
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e Dr. Muhammad Sa‘ld al-Biitt in Dawabit fT ash-Shari‘ah al-
Islamiyyah (dedod) dussill § Lolsa),

¢ Shaykh Muhammad Abii Zahrah in Falsafat al-‘Uqdbah fi al-
Figh al-Islami (MY 4éd)] § digdn) dduld),

e Muhammad Mustafa ash-Shalabt in Ta“lil al-Ahkam ( =7
PE3),

e Shaykh Muhammad Anis ‘Ubadah in Maqasid ash-Shari‘ah
al-Islamiyyah (dwdwY! daspid] dpoléo),

o ‘Allal al-Fastin Magasid ash-Shari‘ah wa Makéarimuha ( selée
lgo)Kag drs2Jl),

e Imam al-Ghazali in /hya’ ‘Ulim ad-Din (op/ psle <l=)),

e Ibn al-Qayyim al-Jawziyyah in /lam al-Muwaqqi‘in ( £/

cadgad)),

e Subhi Mahmasani in Falsafat at-Tashri’ fi al-Islam ( déwls
P § arid),

o Mustafa Zayd in al-Maslahah fi at-Tashri‘ al-Islami ( delel/
‘N,'M-w;)// xRl é;),

¢ Abu al-Qasim Raghib al-Husaynt al-Asfahani in adh-Dhari‘ah
ila Makarim ash-Shari‘ah (de~idl 28 J) 4y ),

o ‘Afif ‘Abd al-Fattah Tabarah in Rih ad-Din al-Islami ( owl 79
)
have all engaged in significant discussions on these themes.?

According to Muhammad Najatullah Siddiqi, the term Magasid
ash-Shari‘ah (dz~idl 4olic) was first coined by Imam al-Haramayn al-
Juwaynl. In his seminal work on Usil al-Figh, al-Burhan (ola,J)), he
used expressions such as magsad (ais), maqasid (-elis), and gasd
(-28) to explain the underlying objectives of Islamic law.2 Imam ash-
Shatibi and the Comprehensive Understanding of Maqasid al-
Shari‘ah Imam ash-Shatib1 (:Cu\ 4o>)) elaborated extensively on the
objectives of Islamic law (Maqgasid al-Shari‘ah — 44l Jelss) in his
renowned work al-Muwafaqat (w&élgell).3

He states:

The first and foremost principle that must be understood is that
the ultimate goal of all Divine laws (Shard’i‘/g| <) is to secure the
welfare (masalih / Wuas) of human beings, whether worldly or
related to the Hereafter.

This is affirmed by the saying of Allah d&:

"L 355 a5 Ul Je el S5 DB Gyis Sk S

We sent messengers as bringers of glad tidings and as warmers, so
that mankind may have no argument against Allah after the
messengers.”

And in another verse:
"l &5 9 BT g"s

“And We have not sent you [O Prophet] except as a mercy to all the
worlds.” (Strat al-Anbiya’ 21:107)

As for the purpose of creation, Allah 3 says:

" st &5 Sslia) eladt Je adse 085 o s § (23915 wislatdl BLE s 343

mus

3 Al-Shatibr, Ibrahim ibn Masa al-Lakhmi al-Gharnati. Al-Muwafaqgat,
vol. 2, p. 13, Cairo: Dar Ibn ‘Affan, 1997.

4 (Sarat an-Nisa’ 4:165)

> Al-Anbiya’: 107

6 Had: 7
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“And He is the One who created the heavens and the earth in six
days, and His Throne was upon the water, that He might test you as
to which of you is best in deed.” (Strat Hud 11:7)

And also:
"9 V) (ui¥1s Gl EAIS g 7

And | did not create the jinn and mankind except to worship Me.”
(Sarat adh-Dhariyat 51:56)

"Sae hast & sl Bsdis Eizadl Gls gl 8

“He who created death and life to test you as to which of you is best
in deed.” (Sirat al-Mulk 67:2)

Similarly, the wisdom behind specific legal rulings (ahkam shar‘iyyah
[ ds ¢K>T) is clearly explained in various verses of the Qur’an.

Regarding wudid’ (s9+29) (ablution):

"SI (il Sass s (5 ot oS5 g5 05 (Sl Jasd A s e
é‘sss?.zug

“Allah does not intend to make difficulty for you, but He intends to
purify you and complete His favor upon you that you may be
grateful.” (Sdrat al-M3a’idah 5:6)

About sawm (e g+) (fasting):

0545 (81 483 e Gl JB oS S il U1 S 15T Gl T g 10
“0O you who believe! Fasting is prescribed for you as it was prescribed
for those before you, that you may attain taqwa.” (Strat al-Bagarah
2:183)

Regarding salah (8de) (prayer):

"’S’Ji‘j 2‘ 7o 7:°]‘ L)Z' L‘;Q:j gﬂ:“aﬂ SLH 11

“Indeed, prayer restrains from indecency and wrongdoing.” (Sdrat
al-‘Ankabut 29:45)

On the giblah (48):

s e o 0 S

“So that people will have no argument against you.”
On jihad (s=):

1945 (45 8 5dl o31s3

“Permission [to fight] has been given to those who are being fought,
because they were wronged And about qisas (,el<3) (retaliation):

") ol Bz oliadl g 5 14
“And there is for you in retribution(qisas) life, O people of reason.”
Through istiqra’ (sly&iwl) inductive reasoning — scholars have

concluded that every command of Allah & holds a wisdom (hikmah),
even if not explicitly mentioned!>. When such wisdom is not clearly

7 Al-Dhariyat: 56

8 Al-Mulk: 2

% Al-M3’idah: 6

10 Al-Bagarah: 183

11 Al-‘Ankabat: 45

12 Al-Bagarah: 150

13 (Sarat al-Bagarah 2:150)
14 ” (Sarat al-Hajj 22:39)
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stated, it can often be inferred through giyas (u~\8) (analogy) and
ijtihad (slgi=) (independent reasoning). Upon reflecting on the
objectives of Islamic rulings, they can be broadly categorized into
three types:

1. Daruriyyat («wbygn>) Essentials: These are the fundamental
interests upon which both religious and worldly well-being depend.
If neglected, disorder and chaos prevail in life, and one risks ruin in
both worlds?®.

2. Hajiyyat (wl=>>) Needs: These are considerations that alleviate
hardship and difficulty in religion, such as the concession for a sick
or traveling person to break their fast, or for a traveler to shorten
their prayer. In transactions, the permissibility of bay‘al-salam falls
under this category.’

3. Tahsiniyyat (wliww=s) Embellishments: These involve matters that
refine and elevate habits, promoting cleanliness and moral conduct.
Examples include maintaining purity in prayer, adorning one’s dress
and residence, and avoiding distasteful transactions like selling
impure water.8

Preservation of Religion as a Fundamental Necessity

As for the dardriyyat (essential objectives) of the Shari'ah, scholars
have identified five primary categories:

1. Hifz al-Din (Preservation of Religion)

N

. Hifz al-Nafs (Preservation of Life)

w

. Hifz al-‘Aqgl (Preservation of Intellect)
4. Hifz al-Nasl (Preservation of Lineage)
5. Hifz al-Mal (Preservation of Wealth)

Any principle that contributes to these objectives is considered a
maslahah (benefit), and any harm to these goals results in fasad
(corruption), which the Shari‘ah seeks to eliminate. 1°

1. Preservation of Religion Hifz al-Din

The Qur’anic texts make it abundantly clear that preserving religion
should be the most fundamental concern of humanity. This is
because Allah 3 created mankind for the sole purpose of worship:

"L')ﬁjsij':ﬁ_ ﬁl C)“jéi‘é :.)’.’J‘ O 163"20
"And | did not create the jinn and mankind except to worship me."

Worship is not confined to a set of rituals; rather, in Islam, worship
encompasses every aspect of life. In other words, if a person lives in
accordance with the commandments of Islam, their entire life is
considered an act of worship. The Qur’an declares:

ném%“ fGJ‘ ;\&9 (:)Jj"!‘ :.)luZl
"Indeed, the religion in the sight of Allah is Islam."

Also:
"Gl e 855901 § 585 Ao Ui 10 Uas pSLLYI AE 55 33" 2

15 Al-Shatibi, Al-Muwafagat, vol. 2, p. 13

16 ibid.

7 bid., vol. 2, p. 21

8 |bid.

1% The General Concept of Islamic Shari‘ah, p. 125
20 (Surah al-Dhariyat 51:56)

21 (Surah Al ‘Imran 3:19)

22 |bid.: 85
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"And whoever seeks a religion other than Islam it will never be
accepted of him, and in the Hereafter, he will be among the losers."

From Adam (Pl 4ds) to Muhammad #B, all prophets called
towards this one religion, yet no one was ever forced to accept it, for
Islam prohibits compulsion in faith:

£

"O:“"U‘ é B‘J’DSL )]n23

"There is no compulsion in religion."

This religion is meant to be conveyed through gentle exhortation and
wisdom. Hence, the ummah of the Prophet & has been declared as:

"You are the best nation produced [as an example] for mankind..."
And the methodology of da‘wah is also defined:

75031501 Qe a5 2y 5 s ) B

"Invite to the way of your Lord with wisdom and good instruction..."
If, after this, someone still does not accept Islam, the Qur’an affirms:
"o 3 8 60 ... 0938801 (g1 G 826

"Say, O disbelievers... To you your religion, and to me mine."

The Meaning of Din

According to Yusuf al-Hamid, the term din in Arabic reflects a
relationship of dominance and submission: when referencing the
one in authority, it implies control;?” when referring to the subject,
it denotes obedience. In comprehensive terms, din refers to creed,
worship, law, and conduct. Hence, din includes both authority and
submission.

From a SharT perspective, scholars define din as:

The divine system from Allah #&, which directs rational beings
through their free will towards personal betterment and eternal

success."?®

In a famous hadith reported by Abl Hurayrah (4 ! w2), the
Prophet & explained:

"Iman is to believe in Allah, His angels, His books, His messengers,
and the Last Day..."

"Islam is to worship Allah alone, establish prayer, give zakah, fast in
Ramadan..."

"Ihsan is to worship Allah as though you see Him, and if not, know
that He sees you."?®

(YGsuf al-Hamid further writes:

Religion, in the form of divine revelation, is essential to guide human
reason. As Tman (faith), it brings inner peace and prevents anxiety,

23 (Surah Al ‘Imran 3:85)

24 (Surah Al ‘Imran 3:110)

25 (Surah al-Nahl 16:125)

26 (Surah al-Kafirtin 109:1-6)

27 Hamid al-‘Alam Yasuf, Islami Shari‘ah: Magasid wa Masalih
(Trans. Muhammad Tufayl Hashimi), p. 211, Islamabad: Islamic
Research Institute, 2011.

28 |bid.

29 Al-Bukhari, Al-Sahith, Kitab al-Iman, Bab Su’al Jibril ‘an al-Iman, wa
al-Islam, wa al-lhsan, Dar Tawq al-Najah, vol. 19, 1422 AH.
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depression, and suicide. Socially, religion is necessary to establish a
just system governed by divine laws, free from personal desires and
societal corruption. Even if worldly benefits alone demanded the
need for religion, they would suffice to prove its necessity in both
individual and collective life3°. Modern science may take pride in its
achievements, but eventually, humanity will return to religion—for
no other path offers salvation, no other shadow offers shelter, and
no other faith quenches the thirst of the soul. This is the true Din of
Allah 35, essential for the very well-being of humanity."3!

2. Preservation of Life (Hifz al-Nafs)

Allah 3 has bestowed great honour and dignity upon humankind.
From the very inception of life in the womb to the moment of birth
and beyond, He has ensured the provision of all necessities. After
birth, the responsibility for safeguarding the newborn falls upon the
parents. Upon reaching maturity, the individual is entrusted with the
duty of protecting not only their own life but also respecting and
preserving the lives of others.

The Qur’an declares:

0

320 (o391 G 2Lad 3 il iy Ll 3B o6 & (hslrd] (o o WS S 3 by

lies ool T GRS BLaT 1a5lines el 55 KG,, "

"Because of that, We decreed upon the Children of Israel that
whoever kills a soul unless for a soul or for corruption [done] in the
land it is as if he had slain mankind entirely. And whoever saves one
it is as if he had saved mankind entirely..."

It is for this very reason that Qisas (legal retribution) was permitted
in Islam—to deter murder and preserve peace in society. The Qur’an
refers to Qisas as a source of life:

95855 (8180 QY o1 6 85 oliagll § 35132

"And there is for you in legal retribution [gisas] life, O people of
reason, that you may become righteous."

On the other hand, suicide is explicitly prohibited in Islam. Allah 3
says:

"alad (350 Ll Biade 'S Jaks (a3 usg @ 58 € U‘M 23l o355 V3
B ) J& EUS 585415634

"And do not kill yourselves [or one another]. Indeed, Allah is to you
ever Merciful. And whoever does that in aggression and injustice
We will drive him into a Fire. And that, for Allah, is easy."

According to Imam Fakhr al-Din al-Razi, this verse indicates:
"l 5 55 525 98 5B 5 B o D

“It signifies the prohibition of both killing others and committing
suicide unjustly.”

Similarly, in another verse, Allah # commands:

361 el o 2 3 5T 038 1 0l 198 5 1 s 3 Vil

30 Al-M3’idah: 32

31 Al-Bagarah: 179

32 (Surah al-M3’idah 5:32)

33 (Surah al-Baqgarah 2:179)

34 (Surah al-Nisa’ 4:29-30)

35 Al-Razi, Fakhr al-Din, Al-Tafsir al-Kabir, vol. 7, p. 10, Dar lhya’ al-
Turath al-‘Arabi, Beirut, 1420 AH.

36 (Surah al-Bagarah 2:195)
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"And spend in the cause of Allah and do not throw yourselves into
destruction with your own hands. And do good; indeed, Allah loves
the doers of good."

One interpretation of this verse is:
"Lt ehnall (J5B & 3151 135" 37
“It is said that this verse refers to a Muslim intending to kill himself.”

Muftt Muhammad ShafT (4fu| 4e>)), in his Tafsir Ma‘arif al-Qur’an,
writes:

“The outward meaning of the verse clearly prohibits a person
from knowingly leading themselves to destruction. There are various
interpretations among the scholars regarding what constitutes
'destruction’ in this context. Imam al-Jassas al-Razi mentioned that
all interpretations may be valid and complementary. Some scholars
said: when one launches an attack in war despite knowing that it
would be futile and lead to certain death, this too constitutes self-
destruction, and is thus impermissible based on this verse.” 38 The
prohibition of suicide is reinforced through several ahadith. For
example, Abl Hurayrah (4 b @) narrated that the Prophet %
said:

"Whoever throws himself from a mountain and kills himself will be
in the Hellfire, falling therein forever. Whoever drinks poison and
kills himself will have the poison in his hand, sipping it in Hell
eternally. And whoever kills himself with an iron weapon will carry
that weapon in his hand, stabbing his belly with it in Hell forever."3°

In another narration:

"Whoever strikes himself with an object and dies, he will continue to
strike himself in the Hellfire. Whoever throws himself into a pit, he
will continue to fall into the Fire. And whoever strangles himself, he
will go on strangling himself in the Fire."4°

It is thus categorically clear that taking one's own life, as well as
unjustly taking the life of another, is haram (forbidden).

However, Islam recognizes exceptions in extraordinary
circumstances such as when one’s din (faith) is under threat. In such
cases, sacrificing one’s life to protect Islam becomes a noble act. For
this reason, jihad has been permitted in the Shari'ah but with strict
conditions. It must solely be for the sake of i‘la’ kalimat Allah
(elevating the Word of Allah)

Just as acts of worship like prayer and fasting have rules and
prerequisites, so too does jihad. If it is not conducted according to
its legal conditions, it is not considered an act of worship, but rather
fasad fi al-ard (corruption in the land).

3. Hifz al-‘Aql — Preservation of Intellect

The intellect (‘agl) is among the greatest gifts bestowed by Allah
upon mankind. It is through this faculty that man has been honored
above other creatures. It is well established that there are three
principal sources of acquiring knowledge: the five senses, the
intellect, and divine revelation (wahy). Among these, the five senses
operate within a limited scope, the intellect functions in a wider
domain, while revelation transcends both in reach and authority.

37 *Abd Allah ibn Ahmad al-Zayd, Mukhtasar Tafsir al-Baghawi, vol.
1, p. 176, Riyadh: Dar al-Salam, 1416 AH.

38 Muftt Muhammad Shafr’, Ma‘arif al-Qur’an, vol. 1, p. 474,
Karachi: Dar al-Ma‘arif, 1992.

39 Al-Bukhari, Kitab al-Tibb, Bab Shurb al-Summ wa al-Dawa’ bihi.
40 Ahmad ibn Hanbal, Musnad, vol. 15, p. 380, Beirut: Mu’assasat
al-Risalah, 2001.

41 (Muhammad 47:24)
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Importantly, none of the divine commands contradict human
reason, even if some transcend it. Hence, the Qur'an frequently
encourages contemplation and intellectual engagement.

“Do they not then ponder over the Qur'an, or are there locks upon
their hearts?”

,VJ

"L@JL‘LQ‘ uﬁ&f‘dﬁ‘d ’“‘"’Mgl"‘u

“Thus Allah makes clear His revelations to you so that you may use
reason.”

ujhuu vSlaJ ub)’\ V&J if,\.\\ o El _f\f"“

“We set forth these parables for mankind, but none will understand
them except those of knowledge.”

"S5l Y] Lelass s el g3 005 B allsy" 43

“He grants wisdom to which He wills, and whoever has been granted
wisdom has certainly been given much good. But none will
remember except those of understanding.”

"«_.;\.}ji)ilgjj’i LS 3£‘}65_;«>L33| ioi:dluy u.og:;l.wu.ncuiﬁld 544
“Has it not become clear to them how many generations we

destroyed before them—whom they walk among today? Surely in
this are signs for people of reason.”

S ;3@3; &sméuﬁmw)ﬂ\wwwm\‘swww
RN oI o

G

“Is this not an oath sufficient for one of reason?”

n46 (SJJMQJJ-}L%J’Q"

“Say, O Prophet, ‘I only advise you to do one thing: stand up for
Allah—whether in pairs or alone—then reflect. There is no madness
in your companion. He is only a warner to you before the coming of
a severe punishment.”

" wuﬁ‘o&ol/,a)lﬁ \9§£updéﬁjwﬂ|yjbu‘ob\y€&hdLu|ds
Lodd u\..\.c 635 o S 35 )’lyz, 47

“Have they not reflected within themselves? Allah created the
heavens and the earth and everything in between for a purpose and
for an appointed term. Yet many people deny they will meet their
Lord.”

" d.>\’ (_§>Ub )’\ kgl 3 ua)})\g O3l il B G W‘ \3)5.:2.«: “Jg
$93960 fe) = ;Lo.b u,ubdl oo j«:fubaui.&d'”‘s

Allah has made accountability (taklif) contingent upon the presence
of sound intellect, and this is a well-established principle in Islamic
law: the insane are not morally accountable. If one ponders over the
commands of Shari‘ah, it becomes evident that each directive carries
intrinsic wisdom. Understanding this wisdom and seeking it out
aligns with fulfilling the higher objectives of Shari'ah (magasid al-
shari‘ah).

Imam Shah Waliullah al-Dihlawi («il 4s>)), while discussing the
benefits of understanding the divine wisdom behind the law, writes:

42 (al-Baqgarah 2:242)
43 (al-‘Ankabat 29:43)
44 (al-Baqgarah 2:269)
45 (Ta Ha 20:128)

46 (al-Fajr 89:5)

47 (Saba’ 34:46)

48 (al-Ram 30:8)
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“The knowledge of the secrets of religion and the divine wisdom
(hikmah shar‘iyyah) is, by Allah, more deserving of one’s pursuit and
time than any other science. After fulfilling the essential acts of
worship, one should strive to acquire this knowledge as a provision
for the Hereafter.

1- Through it, a person becomes insightful in Shari‘ah, just as a
prosodist understands the poets, or a grammarian grasps eloquent
speech, or a jurist understands legal subtleties.

2- It saves one from groping in the dark like someone collecting
firewood at night, or one who jumps blindly into a torrent, or like an
ignorant man who mistakes colocynth for an apple.

3- It builds true conviction, like someone who is told by a trustworthy
person that poison is deadly and then, through reflection, realizes it
is extremely hot and dry, which contradicts the human temperament
thus his faith strengthens even more.”#

Within the hierarchy of the five essentials (al-dardriyyat al-
khamsah), preservation of intellect occupies the third position,
following life and religion. The rationale is simple: one cannot
properly practice religion unless life is secure, and sound intellect is
present.

Therefore, anything that impairs the intellect like intoxicants is
categorically prohibited in Islam.

"olarddl Jak 5 fedy $YNI5 SLaNI5 sudalls 3a W) 168aT Gl 1@ 6
O3S 81 6536650

“O you who believe! Intoxicants, gambling, idols, and divining arrows
are abominations of Satan’s handiwork. So avoid them, that you may
be successful.”

Additionally, the Prophet & declared:
Hs S

“Every intoxicant is unlawful.”
4.Preservation of Lineage (Hifz al-Nasab)

When one reflects upon the aforementioned sequence of the five
necessities, it becomes evident that matters like religion, life, and
intellect pertain primarily to the individual. However, if a person
upholds these values in their own life but neglects the continuity and
integrity of the human lineage, then such negligence stands in
contradiction to the comprehensive fulfillment of the objectives of
Shari‘ah (4=l duelis). It is for this very reason that Islam enjoined
marriage.

o2 A 4l 3155 193555 0] <SSls Sabs He el (i 1 1555015
SE Fls dlgualind

“Marry those among you who are single and the righteous among
your male and female servants. If they are poor, Allah will enrich

them out of His bounty. And Allah is all-Encompassing, All-Knowing.”
52

Marriage is not only a social contract but also a prophetic tradition.
The Qur’an states:

49 57d Ahmad Palanpari, Rahmat Alldh al-Wasi‘ah Sharh Hujjat
Allah al-Balighah by Shah Wali Allah, vol. 1, p. 177, Karachi: Zamzam
Publishers, 2005.

>0 (al-Ma'idah 5:90)

1 Al-Bukhari, Kitab al-Maghazi, Bab Ba‘th Abt Mdsa wa Mu‘adh ila
al-Yaman.

>2 (Surah al-Ndr, 24:32)

>3 (Surah al-Ra‘d, 13:38)

>4 (Sahih al-Bukhari, Hadith 5066)
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5335355 31531 gl Ulass B o3 S Glasl Al

“And indeed, We sent messengers before you and appointed for
them wives and descendants...”

The Prophet & encouraged marriage for young people, as narrated
by ‘Abdullah ibn Mas‘Gd (as <l 52)):

“O young men! Whoever among you can afford marriage, let him
marry, for it is more effective in lowering the gaze and guarding
chastity. And whoever is unable, let him fast, for it will diminish his
desire.”>*

Similarly, ‘Abdullah ibn ‘Amr (Lge hl @bj) reported that the
Messenger of Allah £ said:

“The world is but a provision, and the best provision of the world is
a righteous woman.”>>

And Abu Hurayrah (4« bl &) narrated:

“A woman is married for four things: her wealth, her lineage, her
beauty, and her religion. So choose the one who is religious—may
your hands be rubbed with dust (i.e., may you prosper).”>®

Anas ibn Malik (4 <l w2») reported that the Prophet # said:

“Whoever wishes to meet Allah in a state of purity, let him marry
free (non-slave) women.>””

On one hand, Islam promotes marriage, while on the other, it forbids
fornication, which undermines chastity an essential objective of
Shari‘ah.

o oL LB 58] 330 15 Jy®
“Do not come near to fornication. Indeed, it is an abomination and
an evil way.”

59, 59553 Y5 350 ) 40 a55- 01 (b1 8885 Y5 55T 1G] Ul 30 9235 Y (015

“And those who do not invoke any deity along with Allah, nor take
a life which Allah has made sacred except by right, nor commit
fornication...”

Ibn ‘Abbas (legic (] @) narrated that the Prophet # said:

“O youth of Quraysh! Guard your private parts, do not commit
fornication. Verily, whoever protects his chastity, Paradise is
guaranteed for him.”®°

The Prophet & used to recite this supplication frequently:

61 5415 Calaally « E5 il alad ) agl
“0 Allah! | ask You for guidance, piety, chastity, and contentment.”

Marriage is also a source of love and mercy between spouses.

3> (Sahih Muslim, Hadith 1467)

>6 (Sahih al-Bukhari, Hadith 5090)

>7 (Sunan al-Bayhagi, Shu‘ab al-iman)

>8 (Surah al-Isrd’, 17:32)

>9(Surah al-Furgan, 25:68)

60 Sahih Muslim, Kitab al-Dhikr wa al-Du‘d’ wa al-Tawbah wa al-
Istighfar, Bab al-Ta’awwudh min Sharri Ma ‘umila wa min Sharri Ma
Lam Yu'mal

61 (Sahih Muslim, Hadith 2721)
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“And among His signs is that He created for you from yourselves
spouses that you may find tranquility in them; and He placed
between you affection and mercy.”

It brings inner peace:
S3G] 58l 1§35 e a3 8313 Ll 03 (SALS il 35

“He is the One who created you from a single soul, and from it He
made its spouse that he might find comfort in her.”

And it serves as a garment of dignity and honor:
54 ool il 685 Gty 5201

“They (your wives) are a garment for you, and you are a garment for
them.”

Since Islam aims to establish a pure and moral society where every
individual knows their lineage and moral values are preserved, it
prohibits not just fornication but even the pathways that lead to it.

5938 Haa353 Gayladl e (uiiass wlagall Jo5 .5

“And tell the believing women to lower their gaze and guard their
chastity...

To curb fornication, Islam prescribes severe punishments for those
proven guilty.

bals Bl wiie fors CEAUSE  Ae

“The woman and the man guilty of fornication, flog each one of them
with a hundred lashes...”

And in the case of married offenders, the punishment is stoning
(rajm):

As narrated by Jabir (4 (] @2): A man from the tribe of Aslam
came and confessed to fornication four times. He was married, so
the Prophet # ordered that he be stoned®’.

However, Islamic law also safeguards individual dignity. If someone
accuses another of fornication without proof, the penalty of false
accusation (qadf) is applied:

s
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“And those who accuse chaste women but do not bring four
witnesses lash them with eighty lashes...”

Hifz al-Mal (Preservation of Wealth)

The importance of wealth in the sustenance of human life is
undeniable. That is why the Qur’an and the Sunnah emphasize the
acquisition of wealth through lawful means while strictly prohibiting
all illegitimate methods. Allah says:

3 6 (&1 s 50T 3800
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62 (Surah al-Ram, 30:21)

63 (Surah al-A‘raf, 7:189)

64 (Surah al-Baqgarah, 2:187)

65 (Surah al-Ndr, 24:31)

66(Surah al-Nar, 24:2)

67 Al-Bukhari, Kitab al-Huddd, Bab Rajm al-Muhsan
68 (Surah al-Nar, 24:4)

%9 (Qur'an 2:29)
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“It is He who created for you all that is on earth. Then He turned to
the heaven and fashioned it into seven heavens. And He is All-
Knowing of all things.”

,,,,,
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“Tell My believing servants to establish prayer and give (in charity)
from what We have provided them, secretly and openly, before a
Day comes wherein there will be no trade nor any friendship.”

Allah has further stated:
093585 6 S e 138 (S0 Uilazs (T § 38 a3 71

“Indeed, We established you on the earth and provided for you
means of livelihood therein, but little is it that you give thanks.”

Islam forbids unjust appropriation of others’ wealth:

ygﬁimuayu;oy_saugs:u\ylt)wuPiw@j;ujswbm\;wmg:u
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“O you who believe! Do not consume one another’s wealth unjustly,
unless it be a trade based on mutual consent. And do not Kkill
yourselves. Indeed, Allah is ever Merciful to you.”

And concerning usury:

Gl (o BET 42355 (ST ok 1S Y] gl Y 15501 5KTG a7
“Those who consume usury will not stand (on Judgment Day) except
like the one driven to madness by the touch of Satan. That is because
they say: ‘Trade is like usury’, but Allah has made trade lawful and
forbidden usury...”

Islam strongly encourages written documentation of debt:
bd8T had JaT ) 03 o16135 13 T3kale 5ol G35 74

“O you who believe! When you contract a debt for a fixed term,
write it down...”

And prescribes a strict penalty for theft to preserve others’ property:
&S5 303 AUl AT 55 YK s LS gl 1341650 @)LNJ\B AL

“As for the thief, male or female, cut off their hands as a punishment
for what they have done —an exemplary punishment from Allah. And
Allah is Mighty, Wise.”

The Prophetic Teachings on Lawful Earnings the Prophet #8 said:

“Seeking lawful sustenance is an obligation after the (ritual)
obligations.” 7®

And he & also stated:

70 (Qur'an 14:31)

1 (Qur'an 7:10)

72 (Qur'an 4:29)

73 (Qur'an 2:275)

74 Al-Bagarah: 282

7> (Qur’an 5:38)

6 Al-Bayhaqi, Al-Sunan al-Kubra, Kitab al-ljarah, Beirut: Dar al-
Kutub al-‘limiyyah, 2003
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“Indeed, there are some sins which cannot be forgiven except
through the effort and striving for sustenance.” 7/

Narrations of the Companions and Scholars
Sayyiduna ‘Umar ibn al-Khattab 4= Y w2 advised:

“Let none of you sit idle and say: ‘O Allah, provide for me’, for you
know that the heavens do not rain down gold and silver.””®

Lugman the Wise said to his son:

“My son, seek self-sufficiency through lawful earnings, for whoever
is afflicted with poverty is stricken with three things: weakness in
religion, loss of intellect, and loss of dignity. And the greatest of
these is the loss of dignity.””®

Abi Qilabah 40l 4e>) said:

“I prefer to see you earning your livelihood than sitting idle in the
mosque80.”

According to Mawlana Siwahrwi bl do>):

“Islamic economic teachings revolve around three essential
questions: What should be earned? How should it be spent? And on
whom should it be spent? Islam addresses all three by dividing
individual economy into four parts. The first is the call to strive for
lawful earnings through one’s own efforts, for idleness is akin to
death. He further elaborates:31“The first step in economic life is the
pursuit of lawful earnings. The Qur'an enjoins every individual to
strive according to their capacity, for the world is a field of labor, and
inactivity equates to lifelessness.”®?

Allah says:

Pﬂ‘d J 1568 T 1938375 T Jiad (e 1545315 (o391 (4 To7ad S3LAIT o 1345
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“When prayer is concluded, disperse in the land and seek the bounty
of Allah, and remember Allah often so that you may succeed.”

And:

AT b (e G533 G23IT § D933 9531258

“And others travel through the land seeking the bounty of Allah...”
Sayyidah ‘A’ishah s b ) narrates that the Prophet & said:
“Seek your sustenance in the hidden treasures of the earth.” &
Ethical Boundaries in Economic Pursuits

Mawlana Stwahrwi writes:

“Even in individual pursuit of wealth, one is bound by certain
principles to safeguard the economic system from corruption. Two

’7 Al-Tabarani, Al-Mu‘jam al-Awsat, vol. 1, p. 38, Cairo: Dar al-
Haramayn.

78 Al-Ghazali, lhya” ‘Ulam al-Din, Kitab Adab al-Kasb wa al-Ma‘ash,
vol. 2, p. 62, Beirut: Dar al-Ma‘rifah.

72 1bid

80 ibid

81 Siwahrwi, n.p., p. 61-64

82 ibid

8 (Qur'an 62:10)

84 (Qur’'an 73:20)

85 Abl Ya‘la, Musnad, vol. 7, p. 347, Damascus: Dar al-Ma’man lil-
Turath, 1984
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principles must be observed that the wealth must be halal (lawful)
and that the method of acquiring it must be tayyib (pure).8¢”

The Qur'an commands:
87 A BT oglad 1545 3 Tl Mls (o391 3 e 198 2T ST

“O mankind, eat of what is lawful and pure on the earth, and do not
follow the footsteps of Satan And:

e g3 iy ) Bl Tolay okt oo 6 012307 LG50 28

“O Messengers, eat of the good things and act righteously. Indeed,
| am well aware of what you do.”

Expenditure: On Whom and How Much?
Allah commands:
J;..\u ).Ju) )’3 M\ AL Mbsw d).a.]l 13 Oleg8?

“Give the relative his due, and also to the poor and the traveler, and
do not squander (your wealth) wastefully.”
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“They ask you what they should spend. Say: Whatever you spend of
good is for parents, relatives, orphans, the needy, and the traveler.”

On moderation in spending:

b 2l L o) 15525 3 1537875 15K
“Eat and drink, but do not be excessive. Indeed, He does not like the
extravagant.”

P
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and when they spend, they are neither extravagant nor miserly, but
maintain a moderate course between the two."

l.a\3.9 U3 55 683 |_9Juv P’b |3.9Jw.3€d l ".gj|393
“And those who, when they spend, are neither wasteful nor stingy,
but follow a moderate path in between.”

The Prophet & said:

“Moderation in earning and spending is half of the sweetness of a
prosperous life.>*”

And:

“Leaving your heirs well-off is better than leaving them poor and
begging from people.” °>

Thus, Islamic law encourages the pursuit of lawful earnings while
prohibiting unjust interference in others' wealth. The severe penalty

86 Stwahrwi, p. 64

87 (Qur’an 2:168)

88 (Qur'an 23:51)

89 (Qur'an 17:26)

% (Qur'an 2:215)

o1 (Qur'an 7:31)

%2 Qur’an 25:67

93 (Qur'an 25:67)

% Al-Mu‘jam al-Awsat, vol. 7, p. 25
9, Al-Bukhari, Kitab al-Jana’iz, Bab Ritha’ al-Nabi % Sa‘d ibn
Khawlah
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for theft is a testament to the Shariah’s commitment to protecting
people's property.

i:é QLZJT’ ’"QLZJT}QG
Application of Magqdsid al-Shari‘ah in the Contemporary Era

When we examine the challenges faced by Muslims in the
contemporary world, we find a wide range of pressing issues. These
include matters such as citizenship, participation in government and
military services for Muslims in non-Muslim majority countries and
vice versa, emerging trends in Islamic finance, and modern bioethical
concerns.

Upon closer inspection, we observe that classical Muslim jurists did
discuss the concept of Maqasid al-Shariah under different
terminologies, such as istihsan, masalih mursalah, and others.
However, it was particularly Imam al-Shatibt who elaborated these
objectives comprehensively under the categories of dardriyyat
(necessities), hajiyyat (needs), and tahsiniyyat (embellishments).

As time progressed and circumstances changed, new challenges
emerged that required fresh insights guided by the principles of
magqasid. Scholars of the contemporary age have not remained
indifferent; in fact, many have made substantial contributions in this
field. Among them, Muhammad Naguib al-Siddigi’s work stands out.
In his book Maqasid al-Shari‘ah, he eloquently underscores their
importance:

The concept that is referred to by terms such as maqasid al-shariah,
masalih mursalah, asrar al-shari’ah, ma‘ani, and ahkam has existed
from the very beginning. It reflects the understanding that the
commands of Allah (J&53 €l) are fundamentally meant for the
benefit of humankind. Allah, being self-sufficient, requires nothing
from human beings. Rather, His commands serve to fulfill the
worldly and spiritual well-being of people. In some cases, the Qur'an
and Sunnah explicitly mention the wisdom and benefits behind
certain rulings, especially those related to worldly matters. At other
times, one can infer the benefits through reflection. The effort to
articulate these benefits and objectives that the Lawgiver (al-Shari‘)
has intended is significant for two reasons. First, if we liken the
rulings of Shari‘ah to pearls, then magasid are the string that turns
them into a coherent necklace. In other words, understanding
magqasid allows us to view the Shari‘ah as a system of interconnected
and goal-oriented rulings. Second, and more importantly in our time,
they help us address new issues for which no explicit rulings are
found."

When it comes to the incorporation of new emerging issues within
the classical categorization of maqgasid, particularly the five
essentials (al-dardriyyat al-khamsah) namely, preservation of din
(religion), nafs (life), ‘aql (intellect), nasl (progeny), and mal (wealth)
Siddigi diverges from those scholars who believe that all modern
concerns can be subsumed within these five.

He writes:

There is a view that the traditional five-fold list of maqasid din, nafs,
‘agl, nasl, and mal is broad enough to encompass many new
objectives. For example, justice can be included under din, and
poverty alleviation or public welfare under hifz al-nafs. However, we
disagree with this approach for two key reasons. Firstly, as lbn
Taymiyyah rightly pointed out, the articulation of maqgasid must go
beyond mere preservation (daf® al-madarrah) and include
development and advancement (jalb al-maslahah). The traditional
list emphasizes harm prevention while downplaying benefit
enhancement. Secondly, considering the global and national
challenges of today such as environmental degradation, protection

% (Qur’an 5:38)
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of natural resources, prohibition of weapons of mass destruction
(including nuclear, chemical, and biological arms), and the necessity
for peaceful coexistence among nations it is more suitable to
highlight the Islamic teachings related to these concerns in a
prominent and direct way. The question is not merely what can
logically be inferred from the classical list, but rather: what approach
best enables Islam and Muslims to provide guidance on today’s
political, economic, and social issues®’" He continues:

"We believe that expanding the list of magasid especially when such
additions are substantiated by the Qur’an and Sunnah can greatly
help Muslims in responding to the challenges of globalization. The
following magasid should now be emphasized as independent and
essential objectives of the Shartah:

1. Human dignity (karamat al-insan)

2. Fundamental freedoms

3. Justice and fairness (‘adl wa insaf)

4. Poverty alleviation and public welfare

5. Social equity and prevention of economic disparity

6. Peace, order, and governance

7. International cooperation and mutual understanding"®

There is no doubt that Muhammad Naguib al-Siddiqi’s propositions
are valuable and thought-provoking. His view that such matters
should be discussed as distinct and independent maqasid rather
than being restricted within the traditional five—opens new avenues
for intellectual development. The time has now come for Muslim
scholars to engage thoroughly with these issues, through rigorous

discussion, investigation, and scholarship. Indeed, it is their
responsibility to carry forward this task.

97 . Siddiqi, Najatullah, Magasid al-Shari‘ah, p. 21
%8 ibid
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